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SEEING DISCONTINUITY IN CHRONICLES-EZRA-
NEHEMIAH THROUGH REFORMS
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Abstract: The guestion of whether the books of Chronicles and Egra-INebemial are com-
monly or individually anthored, has been alive in scholarly discussion for the last four decades.
Taking the position for their individuality, this article argues that the individuality between
them becomes clearer in their discontinuity, especially in the case of “reform.” While each of
these books deals commonly with the issue of reform, there emerges differing attitudes to the in-
volvement of the common people in the reform and the impact thereof. The point of divergence is
how each book relates the common people to the reform. While the Chronicler’s interest primar-
ily lies in individual anthority (king), the anthor of Ezra is minimally sympathetic to the
common people and their usefulness in the reformy; but the anthor of Nebemiah heavily democ-
ratiges the process of reform and shows that the involy 7 of the people and the ont-
come or impact of a reform are directly proportional.

Key words: Chronicles-Ezra-Nehemiab, anthorship, reform, discontinuity, people, impact,
common people, mass movement, mass impact

Since the last four decades or so, the argument of discontinuity in Chronicles-
Ezra-Nehemiah has emerged as a viable alternative! to the view of a single author-
ship.? While cases for discontinuity typically engage source-critical, redaction-
critical, and linguistic approaches,?® the thematic-ideational perspective has not re-
ceived adequate attention. This article seeks to address this lacuna by looking at the
theme of reform, particulatly the three important reforms in Chronicles-Ezra-
Nehemiah (2 Chronicles 35-36; Ezra 9-10; Nehemiah 8-10). It argues that these

: Manoja Korada is an associate professor of OT at IPC Theological Seminary Kottayam, Kerala,
India 686011. He can be contacted at manojkorada@gmail.com. This is an amplified and modified
version of the paper presented at the Tyndale conference in Cambridge, UK in June 2017.

! For example, see Sara Japhet, “The Supposed Common Authorship of Chronicles and Ezra-
Nehemiah Investigated Anew,” 17T 18 (1968): 330-71; F. M. Cross, “A Reconstruction of the Judean
Restoration,” [BL 94 (1975): 4-18; H. G. M. Williamson, Israe/ in the Books of Chronicles (Cambridge:
Cambridge University Press, 1977); Mark A. Throntveit, “Linguistic Analysis and the Question of Au-
thorship in Chronicles, Ezra and Nehemiah,” 17T 32 (1982): 201-16; P. R. Ackroyd, “Chronicles-Ezra-
Nehemiah: The Concept of Unity,” ZAIW 100 (1988): 189-201; Mark J. Boda and Paul L. Redditt, eds.,
Unity and Disunity in Egra and Nebemiah (Hebrew Bible Monographs 17; Sheffield: Sheffield Phoenix,
2008).

2 Scholars still support the traditional view of unity or complimentarity. For instance, Tamara C.
Eskenazi thinks that one cannot ignore the structural unity of Ezra-Nehemiah. See Tamara C. Eskenazi,
“The Structure of Ezra-Nehemiah and the Integrity of the Book,” JBL 107 (1988): 641-56; W. J. Dum-
brell, “The Purpose of the Books of Chronicles,” JETS 27 (1984): 257—66.

3 One article that can be mentioned is that of Gary Knoppers which analyzes how Chronicles and
Ezra-Nehemiah show different attitudes to mixed marriage. G. N. Knoppers, “Intermarriage, Social
Complexity, and Ethnic Diversity in the Genealogy of Judah,” JBL. 120 (2001): 15-30.
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reforms undetline an ideational discontinuity among these books in that each book
or author displays a unique attitude towards the people’s involvement in the reform;
their interest in, and knowledge of, the #rab (the word); and the impact of the re-
form. While the Chronicler underscores the individual’s role in a reform and thus
ignores the people’s involvement, the author of Ezra reverses it with a caveat that a
leader is indispensable to the process, and the author of Nehemiah highlights a
mass reform or a mass movement which obviates the need for a leader. Further-
more, patterns determine impact: the Chronicler’s pattern of individuality yields a
low impact of reform on the people, while the patterns of people’s reform in Ezra
and Nehemiah yield a meaningful and mass impact, respectively. This shift from
leader-oriented, partly people-led reforms to a total mass movement, with varying
impacts or results, suggests an ideational discontinuity between the books of
Chronicles and Ezra-Nehemiah.

I. THE CHRONICLER’S FOCUS ON INDIVIDUALITY AND A
CONSEQUENT LOW IMPACT OF THE REFORM

The Chroniclet’s account in 2 Chronicles 34 focuses on Josiah’s singlehanded
reform, as he seems to be disinterested in the people. The Chronicler sets the tone
of his positive attitude towards a one-man reform right at the beginning: notice the
word play between 1MWK and W (Josiah doing the right thing); and between ?['_7?;
and T['?Z] (Josiah walking according to the law duting his rule).* However, in the
process, the Chroniclet’s account also shows that the religiosity of one individual,
the king, has very little impact upon the people if they are passive.

The Chronicler presents his focus on Josiah in three phases. The first phase
(before Josiah returns to Jerusalem in v. 7) highlights Josiah undertaking the reform
process singlehandedly, as the story is replete with third masculine singular verbs:
WinTh Hnn, 10vY SN (v. 3); T3, 13, P (v. 4); 900N AW (v. 5). There is a
plural usage in v. 3 (30). But the question here is: Who are they, and how does
the plural appear here without any trace of their identity or any preceding infor-
mation in the narrative? Does the third person plural pronoun (“they”) refer to
royal activists appointed by Josiah? That it is a singlehanded task, pethaps support-
ed by the royal machinery, is clear from the concluding verse which rehearses al-
most all the verbs which the text uses up to that point (PPN, 7'_[3‘? npa, y13)—
note the verbs, MM and PRM in vv. 3 and 7.

The second phase of the reform highlights the involvement of different pro-
fessional groups in renovating the temple: the royal bureaucracy, skilled workers
(masons and carpenters etc.), the priestly guild, the supervisors, and the laborers
(D"?;:@U, v. 13). Here the people are seen as financing the royal project through

4 Lyle M. Eslinger makes a similar point on the individual piety of Josiah by compating the Chroni-
cler’s account with that of the Kings. He thinks that while the Deuteronomist’s Josiah is imitating his
father, the Chronicler’s Josiah does the right thing independently since his early childhood. See Lyle M.
Eslinger, “Josiah and the Torah Book: Comparison of 2 Kgs 22:1-23:28 and 2 Chr 34:1-35:19,” HAR
10 (1986): 51-52.
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their gifts to the temple treasury, but their participation is somewhat passive and
distant. The time and circumstance under which the Levites (the door keepers)
collect money from the people is unclear.

The third phase of the reform is set off by a serendipitous discovery of the
book of the law. This compels Josiah to seek prophetic advice leading to the in-
volvement of the people in the process of reform. But the involvement of the peo-
ple is managed by the state. The verbs used here are all in hiphil form:

nDRM (Josiah gathers the elders);
TRYM (Josiah makes the people to commit);
'ﬁ:lgz? ... 72" (Josiah makes the people to serve Yahweh).

In other words, the text is silent on the interest of the people in the process.

As noted eatlier, the Chronicler’s account shows the flipside of a single-
handed reform, which is its low impact upon the people. (1) Even after the cove-
nant and reform, the text reports the people serving Yahweh in negative terms
(M NN 1m0 85 PH3, v. 33). The negative terms become starker when seen
against the young Josiah’s commitment to Yahweh, stated in both positive and
negative terms (M"Y ... T2 2773, v. 2). Moreover, the text is silent on the pro-
cess of internal transformation (attitude or emotion) of the people unlike the men-
tioning of Josiah’s humility and the rending of his clothes. (2) Celebration of the
Passover seems to be purely a state affair where the whole event happens at the
expense of the state treasury. A parallel in the people’s passivity must be noted here.
Earlier the people had contributed financially to the repair of the temple and yet
they remain distant and passive; now, the state pays for the celebration of the Pass-
over, but the people needed to be coaxed or commanded to join in.® It is true that
the Chronicler anchors the celebration in the word,’ but its knowledge remains
confined to the royal-priestly circle. (3) Josiah the reformer seems to misunderstand
the purpose of reform and pays with his life. At the beginning, Josiah humbles
himself when hears the law. Following this, he receives a prophetic word that his
reform is not going to prevent Judah’s exile from the land, although Yahweh offers
him a peaceful end of life. But Josiah ignores this prophetic commentary (word) of
the law and chooses to use the religious reformation as a launch pad to revive the
political fortune of Judah (133 n5Y MANNR IWWN' PID YR DNIDI NN
MUNT INRIPH R¥M Ne7H w123 onbnh oment1on, 2 Chr 35:20).7 Josiah fails

5 Christine Mitchell even goes so far as to argue that Josiah’s Passover celebration was the sin that
he committed because (1) the celebration of the Passover was Josiah’s dictum that overrode the divine
command to do it, although Josiah acknowledges it; (2) he was roping in Levitical participation, which
was against Yahweh’s will as they are not supposed to be inducted into priestly service at that time.
Christine Mitchell, “The Ironic Death of Josiah in 2 Chronicles,” CBQ 68 (20006): 29, 27-31.

¢ Eslinger, “Josiah and the Torah,” 58-59.

7 Comparing the two versions of Josiah’s death, 2 Kings 23 and 2 Chronicles 35, Zipora Talshir says
that the Chronicler’s account suggests Josiah’s direct political ambition. She thinks that Deuteronomist’s
Josiah is executed by the Egyptian overlord because the latter may have interpreted Josiah’s widespread
reform as a rebellion to his suzerainty; however, the Chronicler’s Josiah makes his intention clear by
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to see the warning of Pharaoh Neco—whether or not Pharaoh’s warning in the
name of Yahweh is authentic—in light of the prophetic word. As a result, he wages
an unwarranted war and dies an untimely death.

In sum, the Chronicler seems to be disinterested in the people’s involvement
in the reform and, more importantly, according to his account, the word remains
with the elite (king and priests); it is made accessible to the people on rare occa-
sions such as the covenant renewal ceremony. The consequence of all this is a low
impact of reform upon the people. The author does not reveal the internal process
or any internal change that might have taken place among the people. However,
departing from the Chronicler’s attitude, the author of Ezra highlights the role of
the people in the reform and its meaningful impact. Furthermore, the author of
Ezra underscores that such an impact is possible because there is an inctreasing
movement of the word towards the common people.

II. THE PATTERN IN EZRA’S REFORM (INCREASING INVOLVEMENT
OF THE PEOPLE AND A MEANINGFUL IMPACT)

The final form of the book of Ezra first records the return of exiles, the lay-
ing of the foundation of the temple and the dedication of the temple; then, it re-
hearses Ezra’s return from Babylon and describes his reform. Notably, Ezra’s re-
form is recorded at the end of the book (Ezra 9-10), undetlining the move towards
an increasing participation of the people. The author of Ezra shows that although
the people actively lead the reform, they recognize the leader’s authority and thus
refuse to usurp it.®

The account begins with an initiative of a group of nobles (@MW1, Ezra 9:1)
bringing the issue of intermarriage to Ezra’s attention. Perhaps these nobles are to
be seen as a representative of the common people (OP7 ™Y, Ezek. 11:1). Here the
post-exilic leaders/princes stand in opposition to the ones in the exilic petiod who
represented the rebellious Israelites (Ezek 11:1). Furthermore, the complaint of the
representatives becomes the people’s concern because the priests and officials are
equally guilty of this accusation.

Ezra responds to the problem with pain and shame. He shows the right atti-
tude to sin but does not display his spiritual authority to solve the problem.” Ezra
seems to be a mild-mannered and helpless leader; he needs support, which is ren-

enmeshing himself into a military conflict. See Zipora Talshir, “The Three Deaths of Josiah and the
Strata of Biblical Historiography (2 Kings XXIII 29-30; 2 Chronicles XXXV 20-5; 1 Esdras I 23-31),”
VT 46 (1996): 213-19.

8 Janice A. Curcio, in her unpublished doctoral dissertation, remarks that Ezra departed from the
previous unsuccessful royal reforms. While the royal reforms destroyed cult objects that repeatedly made
their ways back to Israelite religion, Ezra struck at its root by ridding the community of foreign wives
who would have popularized and perpetuated foreign cults. See Janice A. Curcio, “Genesis 22 and the
Socio-Religious Reforms of Ezra and Nehemiah” (Ph.D. diss., Brunel University, 2010), 171. Curcio’s
remark is facile, because, as we shall show, were it not for the spread of the word among the masses,
Ezra’s exercise would have failed.

? Contra Jacob L. Wright, “Seeking, Finding and Writing in Ezra-Nehemiah,” in Unity and Disunity in
Ezra and Nebemiah, 287.
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deted by the people.!® Here the people are not mentioned with the use of a generic
term but specified as those who fear the word of Israel’s God (770 53 1D0N? "_7&5]
'733@77'%’7& "M3273, Ezra 9:4). One should note the gradual buildup from a select

group of leaders (v. 1) to a slightly bigger group (v. 4) that is aware of what the law
requires (from 0™MPN HR Wi to 53 12DK? "_7:5]). While 331 expects Ezra to settle
the case as a leader, the verb 319D& lends support to the cause. Nevertheless, alt-
hough the pious response of Ezra is necessary, it seems to paralyze him, leaving
him unable to deal with the matter at hand. At this point, a crowd that is larger
(TR 50 &M vHR 133, 10:1) than the group mentioned in verse 4 begins
to rally behind Ezra—note the parallel and shift between 53 fhalo}y ’?151: and X3P
57p YR, The larger crowd not only identifies with Ezra emotionally but also con-
fesses sin along with Ezra (72271370 opn 32273, Ezra 10:1; 1HRa ’IJ'?I_JQ TR,
Ezra 10:2). Following this, the crowd moves to solving the issue at hand. Perhaps
knowing that Ezra is somewhat diffident in dealing with the issue, they proceed in a
way that will build his morale and confidence: they commit themselves to the task
(JJ’Z['?&’? n™M2a M3 Anwy, Ezra 10:3); they include the previous group that has lent
support earlier (ﬂl’ﬁ5§ nigna 01IN0, 10:3); then they also lend their support and
commission Ezra to show himself strong for the task (7Y 1NN 9270 ?[”213":;) op
v P, 10:4). In all of this, the crowd does not forget to assert the centrality of
the word for this reform (Aw? N7in, 10:3).

It is important to note that the people’s movement and the word happen ex-
ponentially: initially, the word is found with Ezra who devotes himself to its study
and observance; it moves to a group that trembles at the word; then it moves to the
larger crowd which understands the centrality of the word. This is unlike the
Chroniclet’s account of Josianic reform in which the word remains only with the
royal-priestly class. Moreover, the author of Ezra acknowledges the people’s role in
galvanizing the leader. The text presents a pattern in this regard: The noble brings
the problem and Ezra responds by sitting down; a larger group gathers around Ez-
ra and Ezra responds by rising up, but he is still inactive; an even bigger crowd
gathers and weeps and asks Ezra to rise up and take up the matter and Ezra re-
sponds by rising up to act. This pattern notwithstanding, the author of Ezra does
not dispense with the role of a leader who presides over the reform. Hence, he
portrays the people as being unwilling to usurp the role of a leader, although they
play a critical role.

Not only does the author of Ezra show how the people play a critical role, he
also shows the fruitful impact their involvement brings. A few points can be noted.
First, Ezra leading the ceremony and making the people swear to follow the word
(¥awn and Wwawn, Ezra 10:5) is unlike what Josiah does to the people. Ezra’s re-
form, unlike that of Josiah, is not unilateral because the people have provided the
impetus to Ezra for doing so. Similarly, although the people gather at Jerusalem

10 Tamara Eskenazi has elaborately dealt with Ezra and Nehemiah as literary characters. She thinks
that Ezra is not as self-effacing and imposing as Nehemiah; Ezra leads at an invitation and recedes to
the background. See Tamara C. Eskenazi, In an Age of Prose: A Literary Approach to Ezra-Nebemiah
(SBLMS 306; Atlanta: Scholars Press, 1988), 137-58.
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within the stipulated time because of a coetcion and threat ('73@7; 51;27, Ezra 10:8),
they realize the gravity of the problem at hand (ﬁ;‘-[D'5I_J 07w, Ezra 10:9). Sec-
ond, the people are willing to be accused and then to acknowledge their guilt
(niwpy w9 [T1272 =p] [T7372 =3] 12 513 Yip 108N, Ezra 10:12). Third, the
people entrust the matter to leaders for a thorough investigation and an impartial
settlement of the issue. Hence, the settlement of cases begins with the erring priests,
Levites, and singers, and ends with the commoners.

In sum, as opposed to the Chronicler’s account, the reform of Ezra suggests
that the author moves towatrd a people-guided reform in which he shows the peo-
ple’s involvement and their knowledge of the word, and how these things impact
the masses. This notwithstanding, the author of Ezra does not support a full-scale
mass movement because he still considers the individual leadership sacrosanct.
However, the author of Nehemiah goes a step further and shows that the mass
impact of a reform requires a mass movement of the common people that is an-
chored in the word. In such a reform movement, the leaders, especially the clergy,
must collaborate with the commoners as an aiding agent, and not as an authorita-
tive body.!!

III. THE PATTERN IN NEHEMIAH 8-10
(MASS MOVEMENT AND MASS IMPACT)

Before we consider Nehemiah 8-10, the obvious question that might atise is:
If the author of Nehemiah was interested in a mass movement, why does he record
the other reforms (Nehemiah 5, 13) that are led by an individual? Since the author
records them, do these not negate the thesis argued in this article? I suggest that
they do not. The author ends the book (Nehemiah 13) with Nehemiah’s reform
because it befits the dominant character of the book: both ends of the book men-
tion Nehemiah’s tasks. The reform in Nehemiah 5 is undertaken to attend to the
crisis during the building of the wall. However, Nehemiah 8-10 plays an important
role in the rebuilding of the community and the wall. This is placed after the census
(Nehemiah 7) and before the dedication of the wall. That is to say, Nehemiah 8-10
binds together the post-exilic community as the community of faith and Jerusalem
as the dwelling place of God. The author of Nehemiah goes on to present the re-
form in terms of a mass movement and mass impact.!? For him, a close connection
between the mass and the word is the key to a mass impact, because it is the mass

11 Wright briefly mentions the place of Torah in realizing a distinct identity of the Judean communi-
ty. However, there are differences between his argument and ours. Wright argues that the Torah-
oriented reform in Nehemiah replaces the eatlier Temple-centered community of Ezra, but we argue
that the Torah-led reform in Nehemiah is of a different kind, and of a higher level, than that of Ezra.
Wright also argues that the people-priest “diarchy” in Ezra is critiqued in Nehemiah, but we suggest that
this relationship is not so much confrontational, especially in the reform, as collaborative (of course, the
clergy plays second fiddle). See, Wright, “Secking, Finding and Writing,” 294-96.

12'This argument is a derivative of Ezra-Nehemiah’s ideology which Kyung-Jin Min describes as
“decentralization of power; unity and co-operation between social classes; dissatisfaction with the cur-
rent religious system.” Kyung-Jin Min, The Levitical Authorship of Egra-Nebemiah (JSOTSS 409; London:
T&T Clark, 2004), 115.
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which initiates, experiences, inspires, leads, and executes the reform; leaders and
clergy become only aiding agents. This is a step further from what the author of
Ezra shows.

1. The initiating mass. While the opening verses in Nehemiah 8 appear quite
simple, their literary-theological analysis suggests the importance of the people’s
initiative for a reformation.!® This can be understood when one compares the act
and manner of the people’s gathering (TNXR W'R2 DDH'L/'D 12D8M, v. 1) with other
gatherings mentioned in the book of Nehemiah. In the earlier part, the book says
that the people, especially the nobles and priests, mobilize themselves for a good
cause (n;iw'? DT IPIMN 3323 DIPI R, Neh 2:18), which is brought about by a
leader. For instance, on the eatlier occasions, Nehemiah, the leader, initiates and
directs the entire process and the people respond to Nehemiah’s inspiring talk for
rebuilding the wall. ' The people only identify problems such as the dearth of hu-
man resource and the enormity of the task, but it is Nehemiah who initiates solu-
tions and executes them.!> Even the previous chapter (Nehemiah 7) speaks of Ne-
hemiah himself gathering the people for their registration (I¥IPNR] ’3'?"7&5 ’H5N m
iDUjIjn'? DLOTNRY DIPATNRY DINANR, Neh 7:5). Of course, 5:16 mentions an
occasion where the people gather themselves for work, but they are identified as
Nehemiah’s men/setvants, and not as the people (n;x'?:;a'ﬁy oY O'¥Iap ’_7;{,7"7;)]).
But, now, in Nehemiah 8, the people mobilize themselves as the reflexive action
(39087, niphal 3cs) underlines their initiative sufficiently. Perhaps the use of an
uncommon vetb for gathering—Aa0R instead of 2P that is frequently used in the
book—also strengthens this. The book begins with Yahweh gathering the people
Israel (¥2p, Neh 1:9); it proceeds to Nehemiah gathering the people for the census
(®ap, Neh 7:5), but the reform happens when the people take initiative to gather
(80K, Neh 8:1). One may say that the census preceding such a gathering echoes a
pattern of God’s sovereign work or presence (e.g. David’s census leading to build-
ing of the temple). Even if this is conceded, the people’s initiative still remains criti-
cal in realizing the divine work. The varying intensity of the same usage in Fzra 3:1
and Neh 8:1 is instructive in this regard. While the former uses DY 19DR™, the
latter adds 93 to it. More importantly, concurring with Wright’s idea, we would
suggest that the verb 1908 in HEzra 3:1 occurs against the background of Cyrus’s
bidding the Judean community to rebuild the temple and organize their cult.'6
Hence, unlike Neh 8:1, the reflexive import in 1998 in Ezra 3:1 loses its force.

Not only the gathering and its intention, but the oneness in the people’s pur-
pose also suggests the initiative. That is, “the many” morph into “one person,” or
the mass transforms into one indivisible entity. This is evident in the parallel in the

13 While H. G. M. Williamson thinks that the initiative may not be “spontaneous,” Tamara Eskenazi
says that the gathering is purely self-propelled. See H. G. M. Williamson, Ezra, Nebemiah (WBC 16;
Waco, TX: Word, 1985), 287; Eskenazi, I an Age of Prose, 97.

1495) N30 RTTIWR TOR 70K DY TIR] (Neh 2:18).

15 Anina nizb Y21 X UMKl N7 9vM Neh 4:4 [Eng. v. 10]); DDINR THLR] ... TRYRT Neh
47 [Eng. v. 13]); DMN-9% 0R) D1pR1 RI81 (Neh 4:8 [Eng. v. 14]).

16 Wright, “Secking, Finding and Writing,” 297.
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second half of the phrase: '7;)2'(0"8; and DYA=TNK.17 The author further strength-
ens his point of the people-initiated movement by underlining motion and spatial
significance, where people gathered (DA™Y ’;9'? WK :1ﬂja"7k5, Neh 8:1). The
people came toward an open place, facing the water gate, not to the gate in itself.
The motion signifies something different from a leader-initiated movement, be-
cause the book mentions Nehemiah’s motion through and towards different gates
(RD™IVWI NRYRY, NAWRD] 71_7‘4'7':7?5! Pipa Y ’25"‘7331,; (K WIJW"?{;% DApRY; NN

N1 WW3).18 Also, the mentioning of the water gate (@MA™IWY) underscores the
same point. The book mentions several gates such as the valley gate, the dung gate,
the fountain gate, the sheep gate, the fish gate, the horse gate, and the inspection
gate; and all these gates have been rebuilt by the nobles and priests under the lead-
ership of Nehemiah (Nehemiah 2-3). However, the water gate, where the people
gather, goes unmentioned in the list of repairs. Perhaps this deliberate omission by
the author is to negate Nehemiah’s initiative and influence in the reform. Even if
one assumes that the water gate is the same as the spring or the fountain gate, by
renaming the location as the water gate the author highlights an exclusive mass
movement through spatial symbolism.!?

Having gathered, the people tell Ezra, the scribe, to bring the book of the law
(MYh MR 190 NR R0 18P0 KUY 199N, Neh 8:1). In the book of Nehemiah,
the verb X is mostly used by Nehemiah, the leader, and to a lesser extent by the
people. While the former uses it in relation to him taking initiative and inspiring the
people,? the latter use it in relation to giving information or consent. Insofar as the
people are concerned, they inform Nehemiah about the pitiable condition of survi-
vors in Jerusalem (AWDTN MIRYITIWR DIRWIN b 1NN, Neh 1:3); they inform
about the exhausted human capital for the task ('7;:@3 na 5WD AT NN, Neh 4:4
[Eng. v. 10]; they agree to return property to the poor (IW3 1N, Neh 5:12). But,
now, they take initiative and thus instruct the scribe (RTY% 10KM) to be a part of a
serious business. This gesture of the people is unique in comparison to other
events. For example, duting Samuel’s days when the menacing Philistines were
oppressing Israel, the people volunteered to fast as a symbol of their return to
Yahweh. However, here, the people turn to the law of Moses after they have suc-

171t is more than “unity in diversity” which A. Taylor-Troutman observes; Michael W. Duggan
does observe the parallelism on TR& W'R3, but we do it differently. See A. Taylor-Troutman, “Between
Text and Sermon: Nehemiah 8:1-12, Inz 67 (2013): 58; Michael . Duggan, The Covenant Renewal in
Ezra-Nebemiah (Neb 7:72b—10:40): An Exegetical, Literary, and Theological Study (SBLDS 164; Atlanta: Schol-
ars Press, 1997), 86.

18 Neh 2:13, 14, 15.

19 R. W. Klein thinks that the water gate becomes a convenient place for the common people to as-
semble because of its “non-sacral” nature. However, in our opinion, its import is much more than what
Klein thinks. Taylor-Troutman merely acknowledges the permission of “lay leadership” without analyz-
ing its symbolic import. Duggan observes the water gate being a “distinctive” location. See R. W. Klein,
“The Books of Ezra and Nehemiah,” NIB 3:800; Taylor-Troutman, “Between Text and Sermon,” 59;
Duggan, Covenant Renewal, 84.

20 WRA IR WV ... 790 R Neh 2:3); Hmum ningr 2iv 770775008 791 0iR) Neh 2:7);
VIR WK Y70 DRY 0RR DR T0IRY (Neh 2:17); by R0 DWW oY DnY iRl (Neh 2:20);
5730 PIRNR DIMOA ... 0MNT7OR DR (Neh 4:8).
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cessfully dealt with their enemies and settled in their places. Further, this initiative
becomes even starker when seen against eatlier reformations. For instance, unlike
the Josianic reform that was set in motion, or hastened, as a result of the high priest
providentially finding the book of the law and getting it read to the king by the
royal official (MMM M232 "NRYD A7IAN 190 790 12W-5Y HiT30 1090 PYN NN,
7910 7197 199 RPN, 2 Kgs 22:8, 10), the reform described in Neh. 810 happens
programmatically as people seek out the book of the law. As noted eatlier, here the
clergy is an aiding agent with whom the people must collaborate.

2. The collaboration between the aiding clergy and the initiating mass. That a co-
operation between the clergy and the commoner is essential for a reform is under-
scored in verses 2-3.21

A—UFEzra brings the book of the law before the assembly

B—The intelligence of the assembly (that they are able to understand) is noted
A’—EFEzra reads the book of the law to the assembly

B’—The attention of the assembly is noted

In this mass-impacting reformation, the clergy is at the service of the people.
The people ask Ezra to bring the book of the law, and he promptly obliges. While
most translations render the verb 827 as “And/then Ezra brought,” the NIV ren-
ders it as “So Ezra brought,” making the idea of service even more obligatory. Two
other literary observations must be noted here as regards the priestly service. The
first is the alternation between 9997 and 17137, The people ask Ezra, the scribe, to
bring the book, but the text says that Ezra, the priest (not the scribe) does it (82717
29 XMWY 1NNT; 1097 R 802N, Neh 8:1-2).22 The clergy being an aiding agent
in Nehemiah 8-10 must be reinforced further by closely looking at these two terms
in Ezra-Nehemiah. The book of Ezra uses these terms together to affirm the status
and leadership of Ezra (Ezra 7:5, 6, 11, 12); and, even when one of them (j7127) is
used later in the book, it keeps Ezra’s authority intact because the priest Ezra
stands to adjudicate the issue of mixed marriage, as explained earlier. However, the
author of Nehemiah reverses the priestly/cletical authority. As opposed to Ezra it
begins with individual usages of 78®7 and [N27—we have already made a point
that Ezra the priest is at the service of the people. Although the book of Nehemiah
uses both terms together in Neh 8:9, they are found in company of other title hold-
ers (Nehemiah the governor). Thus the combination of 9907 and 10327 there is
divested of any authoritarian import. The second literary observation concerning
the clerical obligation in Neh 8:2 is the assonance between N’:_lal? and K27, under-
scoring a command-compliance or requisition-reality pattern.

Similarly, Ezra’s ministry before (’;;'_7) the people—bringing the book before
the people (7pn *18%, 8:2) and reading it before them (@MA™YPY "0 ARIPN

21 Klein offers a two-line reflection and says that both the clergy and the laity should work together;
the former should “support” the latter’s “initiative.” Klein, “Books of Ezra,” 806.
22 See also Duggan, Covenant Renewal, 85—86.
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’;g'? WK 2iN773, 8:3)—further intensifies the idea of an obligatory service. That is
to say, just as Nehemiah obliges to perform his service before the Persian king (17
oY P RS 795 ey ranr &Kl MY, Neh 2:1), so does Ezra before
Yahweh’s people.?® Finally, as opposed to the book of Ezra which mentions Ezra
the priest standing to adjudicate the matter, the book of Nehemiah mentions Ezra
the scribe, not the priest, standing on the platform to read the law. Not only Ezra,
but also the Levites are at the people’s service. They ate also reading the word, pet-
haps rereading it, and causing people to understand the message with interpreta-
tion.?* Hence, the authority of Ezra is neutralized, because he is an agent of aid or
setvice.

On the people’s part, there is a comprehensive and complete participation in
terms of attendance and attention. The authot’s rhetoric in presenting the attendees
is important for its composition and purpose. In the OT, Israclite gatherings are
called either a general assembly or a congregation of men (elders and leaders). But
here the author calls it a gathering of men, women, and all that could understand
(ran ‘731 TYR™TY WRN '73@0, Neh 8:2). Although one finds a similar expression in
2 Sam 6:19 (MWR™TN W’BT;’?), the occasion in that case is something that the state
(King David) plans and orchestrates. However, the assembly (the attendees) men-
tioned in Nehemiah 8 is the ideal one which Moses had envisioned in Deut 31:12;
that is, a comprehensive assembly that comes together to hear the divine word. The
ideal nature in Nehemiah 8 is further underlined by the fact that here the attendees
converge voluntarily in contrast to Moses’s envisioned assembly which congtregates
at a command.?®> Also, the rhetoric of Nehemiah 8 as regards the people’s attend-
ance becomes all the more important because it stands as an antithesis to the pre-
exilic gatherings of men and women (and even children) which engaged in idolatry
and provoked Yahweh (DT(Dz? D’WJ'I'I WRW'DR 0pan ﬂ13871 o'Ry D’U?’?D [ajrioty)
PY3; oU77591 DNR OTORG 7L NNOPRTI DVTR oiNT59).2

Not only the attendance, but the attention of the people27 also marks their
patticipation in the event. The use of 3, YW, and MR suggest that the cerebral
(understanding/discerning) and the attitudinal aspects of the people were mutually
complimentary; they listened with seriousness and sincerity. Note that, in verses 2
and 3, the hiphil participle of P2 (AR and DARAN) is repeated twice, while DDW'?
and 2R stand in parallel to each other. This combination of YW and MR is found
at the beginning of the book of Nehemiah in which Nehemiah pleads with God to
hear his prayer with full attention (7720 N9R™5R LAYY ...NAWYR-TIR K1 1A, Neh
1:6). This means that the gravity of the people’s attention to the divine word is

2 There ate other usages of 1187 in the OT that speak of a subordinate or an inferior being before a
superior. For instance, Naaman stands before Elisha after being healed of his leprosy (1’;‘.:1’7 Thyn 82, 2
Kgs 5:15); Gehazi being dishonest contracts leprosy and leaves his master’s presence (¥R 1390 KX¥M
w3, 2 Kgs 5:27).

24 8. J. Lawson, “The Pattern of Biblical Preaching: An Expository Study of Ezra 7:10 and Nehemi-
ah 8:1-18,” BSac 158 (2001): 464; Philip. Y. Yoo, “On Nehemiah 8:8a,” ZAW 127 (2015): 506.

2. oy TWW3 TR T 907 VI WG DY DR 57977 (hiphil imperative).

% Jer 7:18; 44:15

27 Note the brief rematk of Taylor-Troutman, “Between Text and Sermon,” 58.
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similar to that of Yahweh compassionately listening to Nehemiah’s prayer. The
people’s participation in listening to God’s word—the combination of cerebral and
attitudinal—is a fulfillment of the Mosaic instruction in the book of Deuteronomy
on the one hand,?® and an antithesis to the pre-exilic trend, especially before and
after the fall of Jerusalem, on the other hand. For instance, the book of Jeremiah,
which natrates circumstances leading to the exile, is replete with examples where
the people become adamant, even arrogant, in not listening to the divine instruc-
tion and thus incurring Yahweh’s wrath.?

3. The mass impact. Noticeably, the mass movement emerges alongside, and is
sustained by, the movement of the word. Here the word reaches all, not a select or
a larger group. According to the author of Nehemiah, such a mass movement cre-
ates a mass impact.

a. The people’s return to Y abweh’s presence. The first mass impact is that the people
return to Yahweh’s presence. Before we make this point in Nehemiah 8, it is im-
portant to note the mutuality between Yahweh and his people that is foundational
to Israel’s life. Although the gift of the land is prominent in Yahweh’s promise to
Abraham3—which is reiterated in Moses’s encounter with Yahweh3'—it is not so
in Yahweh’s first address to his people after they come out of Egypt. Here the fo-
cus is between Yahweh and the people: & DInN& R8I (Exod 19:4). Note that
there is a literary shift from PIRI™X to "7& 3 Nehemiah 8 relives this mutuality:
experiencing divine presence—in a unique way. The people are said to be in a
standing posture when the word is opened QP52 1T0Y, v. 5).33 This is an echo of
Deuteronomy 4 as the people stand under the foot of mountain to heat the divine
word in the immediate presence of Yahweh (337 nnn (3720m 1127PM), Deut 4:11).
Nevertheless, Nehemiah 8 is unique in its democratization of all the people with
respect to the word. Deuteronomy 4 is silent on Moses’s physical position and pos-

ture—whether he is with Yahweh on the mountain or standing at the foot of the
mountain—but Nehemiah 8 mentions that the clergy (the readers and interpreters)
also remained standing (1907 KUY THYM, MNNN i'?gtg Thp?, 8:4). While the omis-
sion of Moses’s physical posture in Deuteronomy 4 may suggest his elevated status
among the people, a corresponding posture between the clergy and the people in
Nehemiah 8 undetlines the common expetience of the mass without any distinc-
tion.** Of course, one might argue for an elevated status of the clergy, especially

28 Moses asks the Israclite community to hear and take the word setiously: YW 87" npp1 Deut
4:1); 7227758 Dawm (Deut 4:39); Y87 Yynw Deut 5:1; 6:4; 9:1); DVEWAD PR PNWR Deut 7:12);
1% wnH wnw wnh Deut. 31:12); 03225 N7W N& 0N (Deut 10:16).

2 For instance, xmw’7 DONRTIR Dﬂ"O‘l'N’ﬂ onunY x'ﬂ DOYRWRD, MATNR DOYDWRY TWR [
(Jer 24:4, 7, 8); MM ORI ™MAT” ")8 DDW‘? oM (Jer 35:13); AT 3 UJD\U’ "71& (]er 36:3); 13710
THR DVAYW uPR M DW3 u"_?a__z AT WR (Jer 44:16).

0 IRIN TR PIRTOR (Gen 12:1).

31 W 270 Nar PIRTOR 12N 210 PIROR (Exod 3:6).

32'This pattern of mutuality is evident in Deut 4 despite the land receiving some attention.

3 The act of standing is much more than a “solidarity,” which Taylor-Troutman observes. See Tay-
lot-Troutman, “Between Text and Sermon,” 59.

3 Duggan considers the posture of standing to be a relationship between the people and Ezra.
However, the question is: what is that relationship? See Duggan, Covenant Renewal, 88.
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Ezra being on a higher platform and the people seeing him, much like the people
seeing Moses and remaining standing in reverence when the former used to go to
the tent of meeting.>® However, again, there is a difference. Exodus 33 portrays the
people standing at their tent doors and worshipping, while Moses speaks face to
face with Yahweh in the tent of meeting (Exod 33:11). Although the whole Israelite
community is within the vicinity of divine presence, there is no correspondence
between the people and the leader (Moses) as he enjoys an unrestricted proximity
to the deity. By contrast, in Nehemiah 8 there is a correspondence between the
clergy and the people as both together praise Yahweh at the same place (X710 7720
AR AR DP9 UM Himn YR MDY, Neh 8:6). Further, the leader or the
clergy has no special experience.’® Notably, the book of Nehemiah speaks of two
levels of association between the people and deity: it speaks of Yahweh’s favor or
the divine assistance (not presence) resting upon an individual leader (Nehemiah)
or a group of people in relation to the rebuilding of the wall (Neh 2:18, 20), but in
relation to reformation it speaks of the entire mass returning to the divine pres-
ence.’” This is a reversal of the exilic condition. Israel’s exile is not only about the
people’s dislocation from the land, but it is also about them being debatred from
the divine presence (12 Sun DniR 1:"?'(?3"[1_7, Jer 52:3)—of course, Yahweh gra-
ciously becomes a “little sanctuary” for them in the exiled land (Ezek 11:16). Hence,
their return to the land alone would have amounted to nothing without the people
returning to Yahweh’s presence of which Nehemiah 8 speaks.?®

b. A reformed worship by the people. The second mass impact is a reformed wor-
ship (¥R DR ﬂ]ﬂ"? INPYN 17p7, Neh 8:6). It is important to note that the bibli-
cal data rarely uses this language for the pre-exilic Israel while referring to an event
or an account of the people worshipping Yahweh. There are perhaps two occur-
rences in the OT: the first is used for the elders of Isracl when they met Moses in
Egypt (pwn 1727, Exod 4:31); and the other is used for Moses himself when he
pleads with Yahweh on Israel’s behalf after the golden calf episode and then en-
counters Yahweh (NRW? N¥IR TpM nWN, Exod 34:8).% At the same time, the bib-

35 9% NNB WK 1287 (Exod 33:8)

3% Duggan thinks that the presence of the thirteen (whom he considers laymen) on the platform ne-
gates the clerical supremacy. Although Duggan’s observation strengthens our argument, the problem
with the observation is that Duggan himself acknowledges it to be “conjectural.” Duggan, Covenant
Renewal, 87.

7 We do agree with Manfred Oeming that the building of the wall was a theological act which, for
instance, symbolized the honor of Israel, sacredness of the community and a place for God’s presence in
the city; see Manfred Oeming, “The Real History: The Theological Ideas behind Nehemiah’s Wall,” in
New Perspectives on Ezra-Nehemiah: History and Historiography, Text, Literature, and Interpretation (ed. Isaac
Kalimi; Winona Lake, IN: Eisenbrauns, 2012), 138—43. Nevertheless, we say that it is the word which
realizes that presence among the people.

3 Our argument differs from that of D. ]. McCarthy who thinks that the Chronicler (the author of
Ezra-Nehemiah) moves away from the Deuteronomic idea, which is that Deuteronomy relates the
people to a person, but Nehemiah relates the people to the law (not a person). See D. J. McCarthy,
“Covenant and Law in Chronicles-Nehemiah,” CBQ 44 (1982): 25, 35, 41.

3 As F. C. Fensham mentions, there are two other occurrences in the OT (Gen 24:26; Num 22:31).
Both these occurrences refer to non-Israelites: Abraham’s servant worships; and Balaam falls to the
ground in the context of Yahweh chastising him. See F. C. Fensham, The Books of Egra and Nehemiah
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lical data also uses the words of Neh 8:6 for condemning a rampant idol worship of
the pre-exilic Israel.*? This means that the mass reformation described in Nehemiah
8 rightly combines the two aspects of the people returning to the divine presence
and a reformed worship. More importantly, the vital role of the word in the mass
worship is underscored, since the report of worship is sandwiched between the
reading and instruction/interpretation of the word—~FEzra reads the sctipture at the
one end, and the Levites read and explain the scripture at the other end. Said dif-
ferently, the word reaching the totality of the mass produces right worship among
the people.

c. A reformed attitnde of the people. The third mass impact is a reformed attitude
or emotion. The text says that the people were weeping as a result of what they
heard (MIRD ™3TR DYVAWI DYR-YD ©'213 *3, Neh 8:9). A scholarly opinion sug-
gests that the weeping of the people was inappropriate because it did not befit the
occasion* —the priestly class or the clergy dissuade the people from grieving.
However, it is possible to suggest that the weeping was appropriate because it was a
natural response to the word. Although most translations render the aforemen-
tioned clause as “all the people wept when they heard,” its tripartite assonance (°3,
53, and 3) suggests that one can also translate this as “all the people wept as they
heard”#? or “or all the people wept accordingly when they heard.” The latter prob-
able renderings seem to drive home the impact of the word on the people. The
question here is: What does this weeping connote? In all probability, it connotes
the people’s remorse and pain at failing to heed and do what the law required of
them.®3 The repetition of the words a8 and 7133 in Nehemiah 8 and 1 suggests
that the people’s weeping is similar to, and perhaps more than, that of Nehemiah.
Having heard the report, Nehemiah mourns and weeps over the pitiable condition
of the people and the destroyed wall. This is followed by his fasting and petition to
Yahweh that mentions the people’s willful disobedience of the law (... 31WKN
730 IWhNR, Neh 1:7).4 Now, the post-exilic community reverses their attitude
to the word, as they are full of remorse. If so, the dissuasion of the clergy (the
priestly class) was incorrect in some sense because they seem to be overtaken by
the sacredness of the occasion® and thus mistake the people’s grief for a nostalgic
sentiment. This observation is plausible because in the post-exilic phase the Levites
themselves become nostalgic. For instance, in contrast to the people engaging in a

(NICOT; Grand Rapids: Eerdmans, 1982), 217. In our opinion, worship seems to be obvious in the
people’s posture despite the supplication aspect being there. Duggan mentions two other examples of
the pre-exilic Israelites, but they are mentioned by the Chroniclers (1 Chr 29:20; 2 Chr 29:30). See Dug-
gan, Covenant Renewal, 112.

4 E.g. Exod 32:8; Judg 2:12; Isa 2:8.

# Fensham, Books of Egra and Nehemiah, 218—19. Klein says that the occasion was to be without any
“bitterness;” See Klein, Books of Ezra, 801.

#2 A few NIV translations render this way.

4 Williamson, Nebemiah, 291.

# In addition to the people’s recalcitrant attitude (which we have mentioned already), one promi-
nent example is that King Jehoiakim himself shows contempt for Yahweh’s word (Jeremiah 30).

4 Notably, the expression of “holy/holiness” occurs three times in their speech (vv. 8,9, 10).
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joyful shout when the foundation of the second temple was laid, the Levites, who
had seen the destroyed temple, weep duting a celebration (Ezra 3:12).40 It is true
that the law in Deuteronomy calls people to gather at the chosen place during the
sacred days and tejoice, but there is a greater focus on the presence of Yahweh*’
than the occasion, although the latter is important. Hence, having returned to di-
vine presence and a reformed worship, as argued, it was proper for the people to be
contrite by heating the word. That the word reforms the emotion of the people
becomes immediately clear in the following verse. Having complied with the priest-
ly instruction, the people disperse for a joyful celebration. However, the text sug-
gests that the word, not the community life (eating, drinking, and sharing food), is
the main cause of the joy (07 TN WK 0™M272 a0 "2 ...598Y opi-Hy 1,
Neh 8:12). The last clause beginning with "2 stands in parallel to other clauses be-
ginning with the same particle (DT K7 7M7Y MTN™3, Neh 8:10; mm"u o'ia
MIR3 M7 IR DURW3A, Neh 8:9). A synoptic reading of these verses suggests that
the joy comes from the word. Here, the word refers to the Torah, and not the com-
forting words of the Levites and priest. That is to say, the word which causes bro-
kenness and weeping in the people*® is the same word that produces joy in them.*
It must be noted that one of the consequences of Israel’s eviction from the land is
the absence of joy among the people.® However, this joy does not return automat-
ically after the people return to the land. In fact, the book indicates that the people
in the land are full of sadness and disgrace (M2023 1773 NY13, Neh 1:2)5! while
Nehemiah in Susa is sad—V7 occurs in Neh. 1:2 and is used four times in Neh 2:1—
3 in order to describe Nehemiah’s sadness. However, now, the people become joy-
ful because they understand the word.>?

d. A unique religio-community celebration. The fourth mass impact is the common
people engaging in a unique religio-community celebration. The following unique-
ness of this celebration is noticeable.

The initiative shown by the common man impacts the leaders and the cler-

gy—heads of the families and the priest and Levites—as they pay attention to the

4 If both the books of Ezra and Nehemiah contain the “crying motif” for different reasons, as Da-
vid Kraemer thinks, then our argument regarding priestly misunderstanding is correct. See “On the
Relationship of the Book of Ezra and Nehemiah,” [SOT 59 (1993): 83-84.

7 mi 8% Deut 12:12, 19; 16:11); i 28R (Deut 16:16).

4 While one reads about Yahweh giving a heart of flesh to the post-exilic community (Ezek 11:18—
20), Nehemiah 8—11 undetrlines that such a heart transplant—the community being responsive to Yah-
weh—happens only when the due importance is given to the word.

# Contra McCarthy, Covenant Renewal, 34. Taylor-Troutman makes a general remark on the relation-
ship between the word and the expression of joy; see, “Between Text and Sermon,” 60.

30 For instance, Ezek 5:14 uses the word 1871 to describe the condition of the people who will be
exiled from the land.

5! For instance, Jer 25:10; 30:19; 31:4, 7, 12, 13; 33:9.

52 According to G. C. I. Wong, Nehemiah’s statement in Neh 8:10 means that Yahweh rejoices over
the people as much as he was angry with their forefathers. Hence, Yahweh’s joy for the people is their
strength. Wong’s interpretation strengthens our point that the people’s joy is in understanding the word,
especially Yahweh’s attitude towards them in the past and present. See G. C. 1. Wong, “A Note on ‘Joy’
in Nehemiah VIII 10,” 17T 45 (1995): 383-86.
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word of the law. Not only the initiative but also the intensity of the common peo-
ple gets transferred to the clergy. While the common people listen to the law
(MR 27 NR DPRYI, Neh 8:9), the leaders and the clergy seriously seek to un-
derstand the word (77iR0 ’j::’["?t;z ’7’:;"@3’?%, Neh 8:13)—note the literary shift from
YW to 93W, both preceded by prepositions. Such an influence from below, which
transforms the professional clergy into passionate seekers of the law, is rare in the
OT.

Also, the author conveys that the people’s voluntary obedience to the word is
critical to the celebration. The leaders and clergy find in the law that they should
celebrate the feast of booths, and that this word must be published in the land.
Notably, the author is not interested in highlighting whether the priests and Levites
did actually make a proclamation in this regard, although that might be the case;
but he is interested only in undetlining the people’s eager obedience to the word
(1Ry¥n 0P Niap 0% WM RN, Neh 8:16). In so doing, he breaks the command-
compliance pattern in the book (the leader commands and the people comply, Ne-
hemiah 2, 5, 7).

The celebration caused by the word is ubiquitous. While the law requires
people to make booths (Lev 23:37-40), in Nehemiah 8 the people fill the city and
the temple with them. The space covered by the booths can be put in a parallel
structure as below:

A—their roof

A’—their courts

X—in the court of the house of God
B—on the water gate

B’—on the gate of Ephraim

The sequence here is: one’s house, the house of God and the outer place.
This ubiquitous celebration in obedience to the word is a counterpart of Deuteron-
omy 6. Deuteronomy 6 speaks of the ubiquity of the word (that the word is dis-
cussed and meditated upon everywhere—inside and outside the house), but Nehe-
miah 8 shows that a voluntary obedience to the word results in a ubiquitous cele-
bration. This is supported by the complete participation of the returnees ( 27153
WnTn AW, Neh 8:17). Here the use of "AWATN is important because it harks
back to the condition of the exiles in Neh 1:3. It suggests that the word has pro-
duced a religious celebration in that community which was disgraced earlier.

The final uniqueness of the word-induced celebration is its unprecedented na-
ture. That is to say, the people of Israel have not celebrated in this manner ever
since the time of Joshua. This is clear from the literary-theological viewpoint. Liter-
arily, there is wordplay between Jwy'&z? and VW on the one hand and between
713712 and ‘mji:v? 13 on the other hand. Theologically, the community of Nehemiah
8 is equated to the generation of Joshua that was loyal to Yahweh (Josh 24:31; Judg
2:7)—note the two words, YWin? "0 and MW 1, in Josh 24:31 and Neh 8:17.
The unprecedented nature is also reflected in the concluding statement that “there
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was very great rejoicing” (TRR 17173 Annw M, Neh 8:17). The OT has usages
such as joy/with rejoicing®® or great joy/rejoicing® to characterize Istraelite celebra-
tions or community gladness, but rarely does the OT use the expression found in
Neh 8:17.

e. The common people rise to lead the way for further reform. The fifth mass impact of
the common people engaging with the word is that the common people themselves
rise to lead the process of further reform that is decisive (we shall return to the
point of decisiveness shortly). In Nehemiah 9, the clerical assistance reduces con-
siderably, although it continues. This is a step further from the common people
taking initiative in chapter 8 or the common people transferring the passion to the
clergy. Here the common people, having separated themselves from foreigners,
lead the prayer and confession. It is commonly opined that the separation is racial,
referring to the people detaching from foreign wives.>® While this is correct, one
must not gloss over the ideological (religious) separation that is concomitant. The
text refers to the common people in Neh 9:1 as '78ji§77",];, and then it calls them
'7&5771'?7 YU who have divided themselves (-1'7'[;:71) from 923 "23. In the book of Ne-
hemiah, the word "33 is also used for denoting the relation of Tobiah (the Ammo-
nite) with Israelites, and this relationship has forced Jewish leaders to agree with
Tobiah’s idea and agenda (Neh 6:18): 831 (nn~2 9 "Apiaw "Hpa npna o™
{273 13 DPURTNITNR NRY 133 AN MK M.

The double usage of "3 shows that a kinship or an association with a foreigner
(Tobiah) means being in agreement with him. This means the common people who
had separated from foreigners represent the righteous Israel whose lives ate parallel
to that of Nehemiah on the one hand and different from those of the foreigners on
the other hand. Just as Nehemiah led the building process and opposed foreigners
(Nehemiah 4-6), the righteous Israel in Nehemiah 8, who ate ideologically divided
from the foreigners, lead the process of rebuilding the covenant community.>

A closer look at the text suggests that the common people assume the leader-
ship role of Nehemiah and Ezra. (1) Nehemiah sits in fasting and confesses his sins
and the sins of his ancestors (Neh 1:4, 6); now, the people stand in their place and
do the same (D7'NAR N3N DQ’IJ&KDU"?I_J 1IN 17N, Neh 9:2). (2) Ezra stands on
a wooden platform in order to read the law from the morning till noon; now, the
people stand in their own places and do the same for a quarter of the day (12Ip7
i MW7 ORI IR 9903 RPN 075D, Neh 9:3).57 (3) On the earlier

53 For instance, nAW3A (1 Sam 18:6; 2 Sam 6:12); nnnw? (1 Chr 15:16) onnw (1 Kgs 8:66); npy (2
Kgs 11:14); nnipn (2 Kgs 11:20).

54Ty Ann (1 Kgs 1:40).

3 M. Thiessen, “The Function of a Conjunction: Inclusivist and Exclusivist Strategies in Ezra 6:19—
21 and Nehemiah 10:29-302,” JSOT 34 (2009): 68; Williamson, Nebemiah, 311.

50 Klein makes a one-line remark that the separation is from all foreigners, and not just foreign
wives. However, he does not go on to analyze its significance. See Klein, Books of Egra, 805—6.

57 In his review of Duggan’s book, A. Siedlecki mentions four steps in which the Torah is read in
Nehemiah 8-10. They are: Ezra’s reading (ch. 8); the nobles’ reading (ch. 8); the people’s reading (ch. 9);
the people’s implementation of the reading (ch. 10). On the contrary, Fensham considers the reading by
the people to be “impersonal.” See A. Siedlecki, review of M. W. Duggan, The Covenant Renewal in Egra-
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gathering, Ezra takes the lead for worship (Neh 8:6); now, the people worship
themselves without a priest leading the event (Dﬂ’ﬂ'?& ﬂlﬂ"? oDINRwnI, Neh 9:3)—
here one should note the shift from ‘71'13:(0 u’n'mn and ﬂlﬂ"? (8:0) toDU’U5§ ﬂ]ﬂ"?
(9:3), indicating the fact that the people-led reform is based on an increasing cove-
nantal intimacy between the people and Yahweh. (4) On the eatlier occasion, the
Levites stand by Ezra on the platform and assist him in his ministry (8:4); now, they
stand on the stairs and do the same for the people (9:4). In short, a word-caused,
people-initiated reformation gradually puts the common people on the center stage
in order to continue further reform. They seem to be better placed to spread the
idea of reform that is binding and decisive.?

t. A decisive implementation. The final mass impact is the decisiveness of the re-
form. Two questions arise in this regard. First, were measures of the reform im-
plemented in reality just as they are done in Ezra’s reform? Second, does not this
reform seem to be a failure as there comes about the final one in Nehemiah 13? To
begin with the first question, although there is no direct evidence for suggesting an
implementation of their promises, literary-theological observations suggest a strong
plausibility for it.

(1) The writing and sealing of the covenant suggests a real implementation.
While it is commonly believed that writing implies an unalterable status of the cov-
enant,” it has something more to say than its unchangeable nature, especially in the
exilic and the post-exilic context. That is to say, the writing and sealing of some-
thing is equal to an event or reality. For instance, the royal edict of Cyrus eventu-
ates in the return of the exile; the royal edict of Xerxes eventuates in the massacre
of Jews, the relief for Jews, and the retaliation of Jews; the royal decree of Datius
pushes Daniel to the lions’ den despite the former having a special rapport with the
latter. By the same token, the book of Nehemiah draws a connection between an
unsealed letter and unreality—Sanballat sends an open or unsealed letter ( NN
nmna, Neh 6:5) to Nehemiah and the latter replies that the letter does not reflect
what is happening on the ground (NAR WK 7787 0272 M3 &Y, Neh 6:8). If so,
the people’s promises are not mere empty words; they ate a reality.®! (2) A series of
the impacts on the people (returning to divine presence, worship, reformed emo-

tion, obedience and unique teligious celebration, the people spearheading the re-
form movement) and their separation from the foreigners bears testimony to a
decisive reform. If a well-intended, but high-handed, reform as described in Nehe-

Nebhemiah (Neb 7:72B—10:40): An Exegetical, Literary and Theological Study, JBL. 121 (2002): 755; Fensham,
Books of Ezra and Nebemiah, 223.

% Duggan says that the community becomes highly democratized through the reading of the law
and the resultant penitence; Duggan, Covenant Renewal, 155-56. However, we have shown that such
democratization has not happened suddenly, it is the climax of how people have led the process of
reform from the beginning.

5 Williamson, Nebemiah, 332.

60 2 Chr 36:22-23; Ezra 1; Esth 3:9-14; 8:1-9:12; Dan 6:7-16.

1 Duggan offers a good literary explanation of writing and sealing an agreement, but his argument
seems to be more on the legality of the document than the reality of it, although Duggan remotely al-
ludes to it. Duggan, Covenant Renewal, 257-58.
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miah 5 does produce a desired result, it is all the mote probable that a reform
agreed upon by all the people (leaders, clergy, and commoners across gender and
age, Neh 10:28-29) will have a profound impact. (3) Precedence or a parallel event
in the OT suggests that measures of the reform (Nehemiah 10) are implemented
strongly because it shows the presence of a firm covenant (7JAR 0'N73) and prom-
ise,%2 which is similar to Joshua 24. The people of Joshua’s time make promises to
follow Yahweh and they voluntarily make a covenant despite Joshua’s assertion of
their inability to do so; and, the book ends with a summary statement that there
was a long-term result (Josh 24:19-31). In fact, the usage of MIAR is important in
Neh 10:1. F. C. Holmgren explains this term in Neh 10:1 in light of Neh 9:6-10:1
and argues that the post-exilic community becomes unlike the unfaithful ancestors
on the one hand and like the faithful father, Abraham, on the other hand.®® In oth-
er words, the people-led reform is implemented with Abrahamic fidelity.
Concerning the second question (whether Nehemiah 13 nullifies Nehemiah
8-10), we suggest that the temporary nature of a reform (Nehemiah 8-10) does not
necessarily negate its mass impact. Of course, scholars take a contrarian view. For
instance, looking at the end in the book of Nehemiah (Nehemiah 13), Gary E.
Schnittjer says that “the Ezra-Nehemiah narrative shows readers the constant need
to repent and turn to God’s will, but not to trust in temporary reforms. The real
hope is the same as it always has been, to wait upon God.”** Certainly, the sinful
nature of humanity requires constant reforms, and the people-led reform described
in Nehemiah 8-10 is no exception; however, it was critical for the post-exilic com-
munity. Perhaps Nehemiah’s final reform in chapter 13 can also be viewed slightly
differently. That is, the elite (the high priest and the affluent), and not the common
people, seem to be corrupt here.®> Hence, the bad ending in Nehemiah 13 need not
pale what has happened in Nehemiah 8-10. The criticality of Nehemiah 8-10 is
that the idea of the people’s residence in Jerusalem, the holy city (97w nawh
WIpa 'Y, Neh 11:1), and the dedication of the wall (Jerusalem being the dwelling
place of Yahweh, Nehemiah 12) will be meaningless if the people remain unre-
formed. Hence, having confessed their sins and presented their petition to Yahweh,
the common people move to implement reform in practical terms (Nehemiah 10).

6 For instance, 11", NP3 89 (Neh 10:31 [Eng. v. 30], 32 [Eng. v. 31]); Won (v. 32 [Eng. v. 31]).

9 F. C. Holmgren, “Faithful Abraham and the “wand Covenant: Nehemiah 9,6-10,1,” ZAW 104
(1992): 249-54.

% Gary E Schinttjer, “The Bad Ending of Ezra and Nehemiah,” BSac 173 (2016): 56.

9 Nehemiah 13 begins with a bad history of the Ammonites and then it proceeds to show the high
priest offering accommodation to Tobiah, the Ammonite, in the temple. This means that the powerful
lobby has reverted back to hobnobbing with the anti-Jewish group (cf. Neh 6:17-18). Following this, the
chapter reports violations of agreements by the powerful and affluent (e.g. the sale of merchandise on
the Sabbath). If so, then A. L. Ivry’s suggestion is correct, which is that Nehemiah tactically takes on the
elite only after the construction and the dedication of the wall because Nehemiah did not want to antag-
onize this powerful Judean lobby midway. A. L. Ivry, “Nehemiah 6, 10: Politics and the Temple.” JS] 3
(1972): 35-45.
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IV. CONCLUSION

Contributing to the debate about discontinuity in Chronicles, Ezra-Nehemiah,
this paper has examined three important reforms in these books (2 Chronicles 35—
36; Ezra 9—10; Nehemiah 8-10) and argued for a thematic-ideational divergence
between them. It has shown that the Chroniclet’s pattern of reform, a reform from
above (one-man, authority, king), yields a low impact because the word is not ac-
cessible to the common people. While the author reports the contrition of king
Josiah (Josiah rends his robe), he says nothing about the internal process of the
people save their joining the celebration at the state’s behest. Ezra’s pattern of re-
form, a reform largely from below (by the people, but not fully led by them), yields
a meaningful impact because the word increasingly moves towards the common
man. Here the people and the leader together grieve over the evil done in Israel and
the people stimulate and support Ezra to act. However, the pattern of reform seen
in Nehemiah 8-10, a reform totally from below with a timely and temporaty help
of the clergy, yields a mass impact because the word reaches to all and creates a
mass movement. The people-initiated/led reform impacts the post-exilic communi-
ty in the following aspects of its transformation: divine presence, a reformed wor-
ship, a reformed attitude/emotion, a unique celebration, a gradual elevation of the
commoners, and a decisive implementation of the reform.



